Malapariyaya Sutta

7. ““Yopi so, bhikkhave, bhikkhu sekho appattamanaso anuttaram yogakkhemam patthayamano
viharati, sopi pathavim pathavito abhijanati; pathavim pathavito abhififidya pathavim ma mani,
pathaviya ma mafii, pathavito ma manii, pathavim meti ma manfii, pathavim mabhinandi. Tam
kissa hetu? ‘Parinfieyyam tassa’ti vadami.

8. ““Yopi so, bhikkhave, bhikkhu araham khinasavo vusitava katakaraniyo ohitabharo
anuppattasadattho parikkhtnabhavasamyojano sammadafifia vimutto, sopi pathavim pathavito
abhijanati; pathavim pathavito abhinfiaya pathavim na manfiati, pathaviya na mafifati, pathavito
na mafifati, pathavim meti na manfiati, pathavim nabhinandati. Tam kissa hetu? ‘Parifinatam
tassa’ti vadami.

9-11. ... Tam kissa hetu? Khaya ragassa, vitaragatta.... Tam kissa hetu? Khaya dosassa,
vitadosatta.... Khaya mohassa, vitamohatta.

12. ““Tathagatopi, bhikkhave, araham sammasambuddho pathavim pathavito abhijanati;
pathavim pathavito abhifinaya pathavim na mafifiati, pathaviya na maffati, pathavito na manfati,
pathavim meti na mafifiati, pathavim nabhinandati. Tam kissa hetu? ‘Parifinatantam
tathagatassa’ti vadami.

13. ““Tathagatopi, bhikkhave, araham sammasambuddho pathavim pathavito abhijanati;
pathavim pathavito abhififiaya pathavim na maffiati, pathaviya na maniiati, pathavito na mafifiati,
pathavim meti na mafifiati, pathavim nabhinandati. Tam kissa hetu? ‘Nandi dukkhassa milan’ti —
iti viditva ‘bhava jati bhiitassa jaramarana’nti. Tasmatiha, bhikkhave, ‘tathagato sabbaso
tanhanam khaya viraga nirodha caga patinissagga anuttaram sammasambodhim
abhisambuddho’ti vadami.

Samyutta Nikava chapter 22: Khandhasamvutta; Sutta 89 Khemaka

On one occasion a number of elder bhikkhus were dwelling at Kosambi1 in Ghosita’s Park.
Now on that occasion the Venerable Khemaka was living at Jujube Tree Park, sick, afflicted,
gravelyill.

A number of elder bhikkhus asked the Venerable Khemaka: “These five aggregates subject
to clinging, friend, have been spoken of by the Blessed One; that is, the form aggregate subject to
clinging, the feeling aggregate subject to clinging, the perception aggregate subject to clinging, the
volitional formations aggregate subject to clinging, the consciousness aggregate subject to
clinging. Do you regard anything as self or as belonging to self among these five aggregates subject
to clinging?’”

The Venerable Khemaka replied: “Among these five aggregates subject to clinging, I do
not regard anything as self or as belonging to self.”

The elders: “If you do not regard anything among these five aggregates subject to clinging
as self or as belonging to self, then you are an arahant, one whose taints are destroyed.”



Khemaka: “Although I do not regard anything among these five aggregates subject to
clinging as self or as belonging to self, I am not an arahant. For [the notion] ‘I am’ has not yet
vanished in me in relation to these five aggregates subject to clinging, but I do not regard [anything
among them] as ‘This [ am.””

The elders: “Friend Khemaka, when you speak of this ‘I am’—what is it that you speak of
as ‘I am’? Do you speak of form as ‘I am,” or do you speak of ‘I am’ apart from form? Do you
speak of feeling ... of perception ... of volitional formations ... of consciousness as ‘I am,’ or do
you speak of ‘I am’ apart from consciousness? When you speak of this ‘I am,” friend Khemaka,
what is it that you speak of as ‘I am’?”

Khemaka: “Friends, I do not speak of form as ‘I am,” nor do I speak of ‘I am’ apart from
form. I do not speak of feeling as ‘I am’ ... nor of perception as ‘I am’ ... nor of volitional
formations as ‘I am’ ... nor of consciousness as ‘I am,” nor do I speak of ‘I am’ apart from
consciousness. Friends, although [the notion] ‘T am’ has not yet vanished in me in relation to these
five aggregates subject to clinging, still I do not regard [anything among them] as ‘This [ am.’

“Suppose, friends, there is the scent of a blue, red, or white lotus. Would one be speaking
rightly if one would say, ‘The scent belongs to the petals,” or ‘The scent belongs to the stalk,’177
or ‘The scent belongs to the pistils’?”

“No, friend.”

“And how, friends, should one answer if one is to answer rightly?”

“Answering rightly, friend, one should answer: ‘The scent belongs to the flower.””

“So too, friends, I do not speak of form as ‘I am,” nor do I speak of ‘I am’ apart from form.
| do not speak of feeling as ‘I am’ ... nor of perception as ‘I am’ ... nor of volitional formations
as ‘I am’ ... nor of consciousness as ‘I am,” nor do I speak of ‘I am’ apart from consciousness.
Friends, although [the notion] ‘T am’ has not yet vanished in me in relation to these five aggregates
subject to clinging, still I do not regard [anything among them] as “This [ am.’

“Friends, even though a noble disciple has abandoned the five lower fetters, still, in relation
to the five aggregates subject to clinging, there lingers in him a residual conceit ‘I am,” a desire ‘I
am,” an underlying tendency ‘I am’ that has not yet been uprooted. Sometime later he dwells
contemplating rise and fall in the five aggregates subject to clinging: ‘Such is form, such its origin,
such its passing away; such is feeling ... such is perception ... such are volitional formations ...
such is consciousness, such its origin, such its passing away.” As he dwells thus contemplating rise
and fall in the five aggregates subject to clinging, the residual conceit ‘I am,’ the desire ‘I am,’ the
underlying tendency ‘I am’ that had not yet been uprooted—this comes to be uprooted.

“Suppose, friends, a cloth has become soiled and stained, and its owners give it to a
laundryman. The laundryman would scour it evenly with cleaning salt, lye, or cowdung, and rinse
it in clean water. Even though that cloth would become pure and clean, it would still retain a
residual smell of cleaning salt, lye, or cowdung that had not yet vanished. The laundryman would
then give it back to the owners. The owners would put it in a sweet-scented casket, and the residual

smell of cleaning salt, lye, or cowdung that had not yet vanished would vanish.178



“So too, friends, even though a noble disciple has abandoned the five lower fetters, still, in
relation to the five aggregates subject to clinging, there lingers in him a residual conceit ‘I am,” a
desire ‘I am,” an underlying tendency ‘I am’ that has not yet been uprooted.... As he dwells thus
contemplating rise and fall in the five aggregates subject to clinging, the residual conceit ‘I am,’
the desire ‘I am,’ the underlying tendency ‘I am’ that had not yet been uprooted—this comes to be
uprooted.”



